
 

 
Journals Make Terrible Time Machines
Author(s): Eve Tuck and  K. Wayne Yang
Source: Critical Ethnic Studies, Vol. 3, No. 2 (Fall 2017), pp. 1-11
Published by: University of Minnesota Press
Stable URL: http://www.jstor.org/stable/10.5749/jcritethnstud.3.2.0001
Accessed: 21-11-2017 22:52 UTC

 
REFERENCES 
Linked references are available on JSTOR for this article:
http://www.jstor.org/stable/10.5749/jcritethnstud.3.2.0001?seq=1&cid=pdf-
reference#references_tab_contents 
You may need to log in to JSTOR to access the linked references.

 
JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide

range of content in a trusted digital archive. We use information technology and tools to increase productivity and

facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org.

 

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at

http://about.jstor.org/terms

University of Minnesota Press is collaborating with JSTOR to digitize, preserve and extend
access to Critical Ethnic Studies

This content downloaded from 137.110.39.31 on Tue, 21 Nov 2017 22:52:27 UTC
All use subject to http://about.jstor.org/terms



Editors’ introduction
Journals Make Terrible Time Machines

E v E  t u c k  a n d  k .  Way n E  ya n g

Academic journals and their introductory editorials make for terrible 
 time machines, something that is well understood by authors who sub-

mit their work for review for journals only to be published months, and 
even years, later. Critical Ethnic Studies’ timeline now is approximately one 
year between initial article submission and final acceptance and turnover to 
the press; then another six months until publication. Eighteen months from 
start to finish. Comparably short, but still . . . so much has happened in the 
last six months. So much will happen in the next six months, as these words 
undergo the layers of process to find you, our reader. And that is only if you 
read it when it first comes out. More likely, you will read this some time after 
it was published.

This rumination is part of what we are learning as caretakers of this jour-
nal about the advantages and limits of having a peer- reviewed journal ded-
icated to critical ethnic studies. Each word is time- stamped, straining to last 
longer than the long road to be made public. We write just weeks into the 
Trump administration and what has felt like a barrage of jerks, shifts, vio-
lences, maskings, and twists. This time is twisted. There isn’t anything pre-
dictable about how the twists are going, except, of course, that they go in  
the direction of settler colonialism, antiblackness, homophobia and trans-
phobia, misogyny, xenophobia. “The weather comes, breaks, changes quickly,” 
Christina Sharpe writes, “the weather is the total climate; and that climate is 
antiblack.”1 We can trust that the weather will carry social death: the con- 
ditions of nonpersonhood that Orlando Patterson describes of chattel slav-
ery’s shapeshift into the contemporary racialized rightlessness described by 
Lisa Marie Cacho.2 The specificity of the weather, however, we cannot guess 
at. As we write this winter, the weather is in every conversation: blistering 
executive orders, the balminess of women’s marches, the record blizzards, the 
record winter warmings, the freezing conditions at encampments, frozen 
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visas at ports of entry and egress. We wondered whether to comment about 
the weather. “It is remarked upon and forgotten; it is.”3 Again, this isn’t an 
empty meditation— it makes us pause to consider, What can this journal 
do? What can it unforget? What space can it hold?

Here is what we won’t forget: as we write, resistances continue to shape 
our world, including resistances at Standing Rock, at pipeline sites around 
North America and the globe; resistances in and about prisons; water walks 
and movements for Black lives. We are grateful for these resistance move-
ments, knowing that their immediate outcomes refuse prediction. Activa-
tions are not less important because we don’t understand them right away. 
Each of these movements, which are connected and yet distinct, is generat-
ing theory, generating futurities, generating vantage points from which we 
might engage in ideas and one another differently. These realities of uncer-
tain engagements between resistance and power are not new, but that they 
recur with urgency of the moment and the longevity of struggle pushes us 
to think again about the role that the “slow dialogue” of journal publishing 
plays in political intellectual work. Journal publications are not emergency 
missives; they consider time scales beyond the discourse of crisis and instead 
speak to the changing climate.

Our main hope is that articles published in CES connect past, present, 
and future, and that they draw upon the engagement of the authors in sus-
tained political work. That we are making a different kind of time machine, 
one that moves in modes of the long view, keeping pace in ways that allow 
for pauses, for asynchronicity, for timelessness of place, and land, and water. 
To facilitate the time- machinery, we need to put some practices into action 
that consider the work of journals more broadly, and of this journal in par-
ticular, beyond the articles themselves. First, we have built in several com-
ponents that help authors and reviewers to fully consider their politics of 
citation as they engage in work under the banner of critical ethnic studies. 
In April 2015, we launched the Citation Practices Challenge (https://goo.gl/
forms/rKsYjVWExEFng9pz1), which we intended to be a year- long con-
certed effort to establish a conversation about the politics of citation in crit-
ical ethnic studies, education, and other fields. The challenge has extended 
well beyond that first year, and people continue to sign their names to the 
challenge. Here is how we envision the challenge on the sign- up form:

This is a challenge for all of us:
Reflect on the way you approach referencing the work of others in your 

own writing, presenting, and thinking. Whose work do you build on to make 
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P Editors' Introduction  •   3   O

arguments, describe the field and the problems you engage in your work? 
Who are you citing, and why do you cite them (and not others)?

Consider what you might want to change about your academic citation 
practices. Who do you choose to link and recirculate in your work? Who 
gets erased? Who should you stop citing?

Sara Ahmed (2013) describes citation practices as a “rather successful 
reproductive technology, a way of reproducing the world around certain bod-
ies.” Citation “structures” form disciplines, Ahmed tells us. “The reproduc-
tion of a discipline can be the reproduction of these techniques of selection, 
ways of making certain bodies and thematics core to the discipline, and 
others not even part.”4

Indeed, our practices of citation make and remake our fields, making 
some forms of knowledge peripheral. We often cite those who are more 
famous, even if their contributions appropriate subaltern ways of know- 
ing. We also often cite those who frame problems in ways that speak against 
us. Over time, our citation practices become repetitive; we cite the same 
people we cited as newcomers to a conversation. Our practices persist with-
out consideration of the politics of linking projects to the same tired refer-
ence lists.

We invite you to join our Citation Practices Challenge. We want to inter-
rogate the techniques of selection in our own work. We desire to be more 
intentional about our citation practices, to more fully consider the politics 
of citation. We aim to stop erasing Indigenous, Black, brown, trans*, dis-
abled POC, QT*POC, feminist, activist, and disability/crip contributions 
from our intellectual genealogies.

Make a vow and make it public. Trace what happens in your work. Use 
the hashtag #citationpractices to describe the changes that take place.

At first, we thought we would have an e- mail based- listserv, in which we 
would share tips, meditations, minichallenges, and resources, but over time 
this morphed into a Tumblr account (https://citationpractices.tumblr.com/), 
which at first was hosted by Sam Spady (managing coeditor of issue 3.1) and 
Fiona Cheuk, and now is entirely curated and composed by Fiona. Fiona’s 
work on the Citation Practices Challenge Tumblr is an example of the paus-
ing reading practice that Leigh Patel describes in her 2016 book Decolonizing 
Educational Research.5 Fiona’s pausing involves a careful reading of recent 
news articles, events, reviews, and artistic installations and considering how 
they open up new and old practices of citation, of indicating the genealo- 
gies of knowing and telling.
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Alongside this work, we are building mechanisms into our review pro-
cess that help to operationalize the theorizing we are doing about citation. 
Citation is a time machine, one that produces a genealogy in order to for-
ward a desired future thought- world, producing all too often a canonical past 
in order to reproduce a colonial present. We would like a citation machine 
that dials in different futures.

Another practice of our journal that we would like to highlight is how 
intellectual identities are described, in the way that our authors craft their 
short bio descriptions. Rather than reemphasize institutional affiliations and 
titles, which are already listed somewhere in the journal, we ask authors to 
name the relationships that inform their writing and the political commit-
ments that frame their organic intellectual work. This is a small change in 
academic publishing, yet we think about the space made for work otherwise 
deemed “alternative” or nonnormative when the value placed on institu-
tional brand is decentered. We hope that readers will look at these author 
bios and feel resonances with your own activisms.

We recently held an online meeting with our Editorial Board, the mem-
bership of which is listed in the front matter of every issue. We have been  
so fortunate to be in relationship to the people on our board and to engage 
in reflective conversations about the journal practices and the future of the 
journal with them. Because Critical Ethnic Studies was/is still quite new,  
the Editorial Board members have been kind to lend their reputations to 
the journal, but more, many also have been serving as reviewers. As noted 
in earlier issues, the consistent feedback we have received concerns the gen-
erosity of our reviewers. This is not to say that they refrain from offering 
critical feedback, but that our reviewers show up for authors by taking them 
seriously, by reading their projects seriously, and considering the implica-
tions of their theories seriously. When we receive proposals for special themed 
issues, it is also our board members who review and assess these possibili-
ties. The Critical Ethnic Studies Editorial Board is an important intellectual 
resource when so often our own expertise is not sufficient to appraise emer-
gent conversations in the field.

We make the plans for this journal while holding space for the many 
hopeful contributors to Critical Ethnic Studies who have submitted manu-
scripts. Our Managing Editor, LeKeisha Hughes, continues to be the stalwart 
heartbeat of this work. There is no submission that misses her attention— 
the reviews, feedback, revisions, and publications would not be possible with-
out her. In this work, the rejections are the most difficult. We know that in 
any journal, the readers comprise the bulk of those submitting their work 
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for consideration, and that having an article ultimately be rejected can change 
that reading relationship. It takes no small amount of trust and risk to share 
a manuscript for editorial consideration and we have seen a steady increase 
in the number of submissions over the past few issues. As the journal grows, 
we deliver more disappointments than publications. LeKeisha does much of 
the affective labor of communicating with authors. Behind the digital cur-
tain where the editorial process happens, she supports manuscripts in every 
way short of direct advocacy. We are grateful for her care, which builds the 
synapses for this relatively new journal.

What’s in this issuE? PossibilitiEs for solidarit y,  
for bEing, and for bElonging

In this issue, we have focused our energies on highlighting what is possible 
now, for solidarity, for being, and for belonging. The articles that are gathered 
together in this issue each mark what is possible, what might be a wedge to 
crack open a new set of expressions, extensions, articulations. This as we are 
besieged by removals, thickening borders, expensive walls, and distortions.

Nadine Naber writes about the connections Black organizers and Pales-
tinian organizers have been making with one another in the lead article, 
“‘The U.S. and Israel Make the Connections for Us’: Anti- imperialism and 
Black- Palestinian Solidarity.” Organizers have observed that connections 
that can be made between Black and Palestinian resistances to state vio-
lence are material, structural, and discursive. The same military- grade can-
ister weapons were used in Ferguson, Missouri, and in Gaza throughout  
the summer of 2014; the criminalization of existence via military occupa-
tion and labeling Black and Palestinian life as inherently violent is another 
deep connection. Naber shows that while some might be initially surprised 
by the connections that activists are making between Black life in the United 
States and Palestinian life in occupied Gaza and the paths taken by youth, 
scholars, and community educators to strengthen collaborations, Israel and 
the United States have had a long- standing sense of connection and mutual 
benefit. Naber’s article describes the state- level connections between U.S. 
and Israeli militarization of police, co- hosted police training, and escalation 
in size and scope of their militaries. The article points to the work ahead  
to challenge transactional approaches to solidarity, toward building lifelong 
relationships of learning and struggle.

Tyrone S. Palmer’s article, “‘What Feels More Than Feeling?’ Theorizing 
the Unthinkability of Black Affect,” attends to how Black affective responses 
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are made illegible within the onto- epistemological order of Human- as- Man.6 
Informed by Sylvia Wynter’s work, which uncovers how Blackness is made 
excessive, deviant, and pathological to an order of consciousness that struc-
tures the Western world, Palmer’s article carefully considers Claudia Ran-
kine’s Citizen: An American Lyric as a pushing back against how Blackness 
has singularly been made external to legible affective registers. Said another 
way, Palmer engages Rankine to intervene on the erasures of both racial  
difference and Blackness within affect theory. We view this intervention as 
making possibility, as timely and necessary, but Palmer indicates that it is 
Rankine’s book Citizen that in fact makes this intervention. In echoing Ran-
kine’s question, “What feels more than feeling?” Palmer’s article speaks to “a 
yearning for and imagining of a grammar for Black feeling, one that tran-
scends the cage of History and the World of Man.” By pointing to tenden-
cies toward antiblackness in affect theory, and in framing Rankine’s Citizen 
as a fulsome rendering of Black feeling, Palmer’s article gestures toward 
future conversations, already under way.7

“Adopted: Trace, Blood, and Native Authenticity” by Joseph M. Pierce 
interrogates projects of narrativity within and outside discussions of Indi-
geneity and belonging. Pierce’s article animates the complexity of narrating 
adoption within the structural violence of settler colonialism and adjacent 
to persistent Indigenous communal practices of kinship. Importantly, Pierce 
refers to this narration as a process, a process that is “imminently queer”  
in its refusal to be fixed but instead engages in relational possibility. Mov- 
ing between but never settling on notions of tracing, becoming, playing, 
feeling, performing, haunting, Pierce’s article challenges readers to examine 
the fault lines of given understandings of Indigeneity in ethnic studies. The 
narration intends to “not disappear” (learning from Audra Simpson’s work 
on refusal) and to seek “ways of being and becoming that are true to the 
multiple communities to which I belong, to those whom I claim, and those 
who claim me.” Pierce’s attention to the conceptualization of not disappear-
ing, re- storying, becoming, and disidentifying are generative, generous.8

In “Black and Native Visions of Self- Determination,” Manu Karuka pre- 
sents genealogies of political philosophy that are certain to be of interest to 
activist intellectuals and community organizers. This article meditates on a 
history of self- determination from before European settlement of the Amer-
icas to twenty- first- century movements shorthanded by such hashtags as 
#IdleNoMore, #BlackLivesMatter, #NoDAPL, and #FreedomSquare Black 
and Native imaginaries “ultimately unravel the settler nation,” a shared anti-
colonial premise that can inform solidarities. Positing that “settler colonialism’s 
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failure might potentially be a fulcrum for Black liberation,” Karuka uncovers 
a long history of Black liberation outside the settler nation- state— in maroon-
age, in relation to Indigenous sovereigns (rather than settler ones). The article 
attends to shared strategies of internationalisms in the twentieth century, 
such as the Haudenosaunee presence after World War I at the League of 
Nations in Geneva in 1923 and the pan- Africanist outcry against the Italian 
invasion of Ethiopia in 1935. Karuka carefully distinguishes between Black 
place- based philosophies that reproduce and those that disrupt the settler 
“emptiness” of land as a requisite for freedom. This consideration is fruitful 
in revealing traditions of Black liberation that uncouple territoriality and 
autonomy. As such, he deftly intertwines the histories of Indigenous “pre- 
American” self- determination and Black “extra- American” self- determination. 
Karuka’s question, “Can we imagine Indigenous and Black futures (not the 
same, but distinct, together)?” reverberates with writings in previous issues 
(see CES 2.2, What Justice Wants) as well as in this issue, such as Thea Quiray 
Tagle’s article.

In “Feeling the Manilatown and Fillmore Blues: Al Robles’s Politics and 
Poetics of Place,” Thea Quiray Tagle pushes forward critical Filipinx studies 
with a careful place- based and relational analysis of blackness, indigeneity, 
and environmental justice in San Francisco in the 1970s and 1990s, when 
Black, Filipino, and Native communities were displaced by government and 
corporate development. The poetry of Filipino poet and activist Al Robles 
sustains the article with organic theories of solidarity that counter the logics 
of settler colonialism, anti- Black racism, and the disposability of Filipino 
American laborers. Tagle argues that through a “blues epistemology,” Robles 
composes “an alternative cartography of struggle” of peoples and places who 
are otherwise marked for removal and gentrification. Like Karuka, Tagle 
undertakes the difficult task of analyzing solidarity without collapsing dif-
ference and Filipino belonging without territoriality. Instead, a blues episte-
mology complicates the deployments of “home” and “belonging” for Filipino 
migrants on Native land in anti- Black space. This analysis is beautifully per-
formed through a nuanced analysis of the “queer production of space,” an 
analysis that reveals the “shared disidentification with the spatial logics of 
late commodity capitalism” by working- class, organic intellectual activists.

The final three articles take “tours” as their objects of analysis. They can 
be considered together as a critical conversation of great resonance to travel 
bans and containments of people displaced into the status of “refugee.” Such 
restrictions on travel are coupled with increased exercises of supremacist 
sovereignty globally, which includes the unacknowledged ways that power 
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is allowed to travel “freely,” that is, with impunity. Similarly, travel privileges 
accrue to citizens of the Global North who may often travel on to the lives 
of Global South peoples in the name of social justice, charity, research, good 
intentions, and education. These articles not only critique the Western tour-
istic gaze; they also highlight resistances against colonialism.

“LGBT Human Rights Expeditions in Homophobic Safaris: Racialized 
Neoliberalism and Post- Traumatic White Disorder in the BBC’s World’s 
Worst Place to Be Gay” argues that gay and lesbian humanitarianism re- 
plays the colonial tropes of white European superiority and African ata-
vism. Kwame Edwin Otu coins multiple powerful phrases to leverage this 
critique. “Homophobic safari” draws attention to the unmarked privilege  
of a white man traveling to Uganda to conduct a BBC documentary expos-
ing African homophobia, a thrill ride that is keyed to the hunt for Black 
bodies for sport, spectacle, and self- discovery. One of terms that we remain 
curious about is “post- traumatic white disorder,” which the article seems to 
position as the neocolonial condition of Black violation as rescue but that 
simultaneously enables the Western identification of self- as- rescuer. “Post- 
traumatic white disorder, then, does not only violently incapacitate Black 
bodies in the name of freedom but also brings joy and life. . . . Black annihi-
lation, in its social, cultural, erotic, economic, affective, and political forms, 
unfortunately, remains that cornerstone of white life.” Reviewers of this arti-
cle noted how “post- traumatic white disorder” is useful in explaining how 
white liberalism invades queer theory with the neocolonial narratives of pain, 
rescue, and salvation. We feel that the “thinkability” of post- traumatic white 
disorder in Otu’s article might be read productively with and against the 
“unthinkability” of Black affect in Palmer’s article.

Nisha Toomey’s article, “Humanitarians of Tinder: Constructing White-
ness and Consuming the Other” deconstructs the representational politics of 
a “voluntourism” social networking website. Humanitarians of Tinder (http:// 
humanitariansoftinder.com/) is a Tumblr comprised of crowd- sourced screen 
shots of dating site profiles, and Toomey points out that “saving children,” 
“spreading love,” “feeling joy,” “adventuring,” and, first and foremost, appear-
ing as a “traveler” are connected in an intersection of mobility and sex appeal 
for these mostly white dating- site users. By asking, “What is fashionable  
or attractive about people from Western middle- class backgrounds cross- 
ing cultures and geographies to meet, mesh with, and indeed to consume 
the other, and then post their experiences?” Toomey considers not only  
how Black and Third- Worlded bodies satisfy white humanitarian desire, 
but moreover serve to construct white desirability. Thus, pulchritude and 
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humanitarian consumption of the Other ride together, an analysis that res-
onates with Otu’s argument that homophobic safaris sustain and affirm white 
LGBTQ subjectivity.

“DeTours: Mapping Decolonial Genealogies in Hawai‘i” concludes this 
trio of articles and this issue with an examination of a “solidarity tour” as 
decolonial pedagogy. Laurel Mei- Singh and Vernadette Vicuña Gonzalez 
connect the “relatively recent past of the theft of Hawaiian sovereignty” with 
global militarization and tourism— tracing a genealogy of resistance to U.S. 
empire spanning annexation, twentieth- century labor struggles, and military 
occupation. The authors also show how DeTours makes present another 
genealogy: Kanaka Maoli lifeways and knowledge of land that unmap colo-
nial geographies, continues Indigenous relations, and reclaims Indigenous 
place. Situated in Hawai’i, DeTours is also connected to other solidarity tour 
efforts in militarized lands, including Palestine, Vieques, and Okinawa. As 
such, this article emphasizes Indigenous world- making as resistance and  
as persistence.

We are pleased to include two book reviews in this issue: Lynn Mie Itagaki’s 
Civil Racism: The 1992 Los Angeles Rebellion and the Crisis of Racial Burnout, 
and Viet T. Nguyen’s Nothing Ever Dies: Vietnam and the Memory of War.  
As reviewer Lea Johnson points out, Itagaki’s book contributes to a growing 
body of scholarly work on the 1992 Rodney King Rebellion, and also pro-
vides a timely assessment of politics of Black life and transracial solidarity 
that refuse “the ‘territorialization of incivility’ upon nonwhite, noncitizen 
bodies and the places they inhabit, both inside and outside the U.S. nation- 
state.” Linh Nguyễn reviews Nothing Ever Dies, showing the book’s remark-
able contributions to memory studies in the afterlives of imperial wars, with 
such provocative terms as “weaponized memory” and “just memory.”

cliMbing back in our tiME MachinE

Are there more deportations now or not? Are there more people imprisoned at 
the border now or not? Are there more people incarcerated now or not? Are there 
more people pushed out of school now or not? Are there more people dying 
because they are trans now or not? Are there more people missing because they 
are Indigenous women, two spirit people, and girls now or not? Are there more 
people killed and harmed by police because they are Black now or not? Are 
there more people who are discarded because of disabilities now or not? Are 
there more people dying in childbirth now or not? Are there more people who 
are hungry now or not? Now or not? Now or not?
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Marking time between presidencies, between political urgencies, between 
policy regimes and rhetorical engines, keeping lists of the subtle shifts like 
we are told to do to keep track of authoritarianism, these are how we deal 
with the feeling that something has been unleashed. But the before and after 
story of time can overdetermine our analyses. It may be that time isn’t the 
most helpful way to pose these questions. The question of more now or not 
works against our ability to say even one is too many in response to any of 
these questions. It presumes that there is a mysterious, appropriate number 
of people being harmed to which we are trying to get back to, or forward to.

While journals, including this one, might make terrible time machines, 
we don’t believe that the solution can simply to snapshot or encapsulate 
time, to make something only of this moment with little regard for its stay-
ing power. Nor do we want to make a mundane time capsule by anticipating 
that something of little consequence now (a newspaper clipping, a stamp,  
a coin) will be more compelling or curious in the future. Nor do we want  
to delve into the dicey work of trying to make something that will stand the 
test of time. We disbelieve that time works that way. (In case it does, hello to 
the robots, androids, and zombies who are reading this— we hope you can 
make some meaning of it).

Click. Whrr. Zooooooooooooooom.

E v E  t u c k  (Unangax̂) is a member of the Aleut Community of St. Paul Island 
in Alaska. She engages in theories of decolonization in a series of collabo- 
rations, including with K. Wayne Yang, The Black/Land Project, The Super 
Futures Haunt Qollective, and the newly formed Land Relationships Super 
Collective. Eve’s work often returns to the theories of change that (don’t) 
operate in social science research, and moves of refusal needed for life in 
the undercommons of the university.

k .  Way n E  ya n g  writes about decolonization and everyday epic organizing, 
particularly from underneath ghetto colonialism, often with his frequent col-
laborator, Eve Tuck, and sometimes for an avatar called La Paperson. He is 
excited to collaborate with the Land Relationships Super Collective, the Black 
Teacher Project, and Roses in Concrete.

notEs

 1. Christina Sharpe, In the Wake: On Blackness and Being (Durham: Duke Uni-
versity Press, 2016), 104.

CES 3.2.indd   10 09/10/2017   9:24:46 PM

This content downloaded from 137.110.39.31 on Tue, 21 Nov 2017 22:52:27 UTC
All use subject to http://about.jstor.org/terms



P Editors' Introduction  •   1 1   O

 2. Orlando Patterson, Slavery and Social Death: A Comparative Study (Cam-
bridge: Harvard University Press, 1982); Lisa Marie Cacho, Social Death: Racialized 
Rightlessness and the Criminalization of the Unprotected (New York: New York Uni-
versity Press, 2012).
 3. Sharpe, In the Wake, 104.
 4. Sara Ahmed, “Making Feminist Points,” Feministkilljoys, 2013, http://feminist 
killjoys.com/2013/09/11/making-feminist-points/.
 5. Leigh Patel, Decolonizing Educational Research: From Ownership to Answer- 
ability (New York: Routledge, 2016).
 6. Sylvia Wynter, “Unsettling the Coloniality of Being/Power/Truth/Freedom: 
Toward the Human, After Man, Its Overrepresentation— An Argument,” CR: The New 
Centennial Review 3, no. 3 (2003): 282.
 7. Claudia Rankine, Citizen: An American Lyric (Minneapolis: Graywolf Press, 
2014).
 8. Audra Simpson, Mohawk Interruptus: Political Life Across the Borders of Settler 
States (Durham: Duke University Press, 2014).
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